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the Latin races, it has gained by an inflow of Germanic, English, and 
American virtue. Both these hierarchies retain their hereditary adher- 
ents, among whom are doubtless many whose piety, though stunted, 
is genuine. If the state churches have become more spiritual, they owe 
it largely to the influence of the nonconformist bodies by which they 
are surrounded. The entire divorce of church and state in America 
has not been followed by the disastrous consequences predicted, but 
the denominations have flourished, and harmony of views and mutual 
sympathy and cooperation have increased. 

In the second chapter the author emphasizes the Christianity of 
experience. By this he means the conscious change wrought in the 
soul by the Holy Spirit, whereby one is able to say not only, "Whereas 
I was blind, now I see," but also, "The life that I now live in the 
flesh I live by the faith of the Son of God ;" and, " I can do all 
things through Christ who strengtheneth me." The author claims 
that the theology of the Reformation started from this experience, and 
that it is this which has enabled Christianity to grapple successfully 
with the old English deism, rationalism, romanticism, positivism, 
materialism, and agnosticism. 

In the final chapter the author points out the influence which this 
Christianity of experience has exerted in the realms of science, poli- 
tics, literature, and in the commercial, industrial, and social systems. 
By its fruits in these realms it has vindicated itself from the charge of 
enthusiasm and fanaticism. Dr. Little might well have made fuller 
mention than he has of the missionary enterprise of the century — its 
fruits in missionary fields, and the influence of the missionary spirit on 
the home field. 

These lectures give evidence of much and careful reading as well 
as thinking. The style is chaste and pleasing. Epigrammatic sen- 
tences abound. An obscure one occurs occasionally. The book 
demands and commands the attention of the reader. It is well worthy 
of re-perusal. 

N. S. Burton. 

Ann Arbor, Mich. 

Geschichte der Logosidee in der christlichen Litteratur. 
Von Anathon Aall. Leipzig: O. R. Reisland, 1899. Pp. 
xvii-l-492. M. 10. 

The author of this volume published in 1896 the Geschichte det 
Logosidee in der griechischen Philosophie as the first part of a general 
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history of the conception of the Logos. The present volume forms the 
second part of the history. The seven chapters of the book bear the 
following titles : i, " The First Christian Logosophy " (dealing with pas- 
sages from the epistles to the Colossians and to the Hebrews, and 
from the Apocalypse, as well as from epistles which the author accepts 
as Pauline); ii, "The Gospel according to John" (John the presbyter); 
iii, " The Logos Doctrine of the Extracanonical Christian Literature 
before the Apologists;" iv, "The Apologists ;" v, "The Logos Doc- 
trine of the Antiheretical Theological Writers of the Old-Catholic 
Church ;" vi, " The Christian Logos Doctrine in Alexandria ;" vii, 
"The Christian Logos Doctrine after Origen." 

The titles of the chapters reveal the author's approval of the out- 
line of Harnack's History of Dogma. Indeed, this monograph pre- 
supposes the work of Harnack, and with few exceptions confirms the 
conclusions of the great historian. Yet it is a piece of original research, 
and is well worth the attention of those interested in the development 
of theology in the early centuries of our era. The writer's point of 
view is narrower than that of a history of dogma. He is interested 
primarily in the vicissitudes of the Logos doctrine rather than in 
Christian theology. He starts with the philosophical idea of the 
Logos which had been developed by the Stoics and had been intro- 
duced into the realm of religious philosophy by Philo. For the Greek 
thinkers the Logos represented an abstract idea — a metaphysical prin- 
ciple of cosmological theorizing. In Christian literature it meets the 
historical personality of Jesus — a concrete fact. The development of 
Christology in the church meant the amalgamation of these two totally 
disparate elements. In studying this development we usually are 
concerned chiefly with the evolution of the ideal of Christ. The book 
under consideration asks us to notice what became of the Greek philo- 
sophical Logos when it was appropriated by Christian theologians. 
The treatment of the subject from this point of view cannot fail to be 
suggestive. 

The various chapters are of unequal value. The first two can 
scarcely be said to have added anything to the achievements of New 
Testament scholars. The discussion of the Christology in the fourth 
gospel is interesting because of the author's attempt to show the close 
connection between the Johannine method and ideal and the Alexan- 
drian type of religious philosophy represented by Philo. This is 
almost the only important point on which the author takes issue with 
Harnack. However, after citing the parallelism between the gospel 
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and the Alexandrian philosophy, attention is called to the wide- 
reaching differences. The personalizing of the Logos meant the open- 
ing of a new era in the history of the doctrine. John is compared with 
Heraclitus and with Darwin as the founder of a new type of philosophi- 
cal thought. The third chapter is valuable rather for its general dis- 
cussions than for its examination of specific works. Scant attention is 
paid to Ignatius, for example. The excursus on the ideas of irvexifxa, 
8wd.ft.cK, SyycXoi, and 8oifiov£s as members of a supernatural hierarchy in 
relation to the \oyos will give the reader a vivid picture of philosophi- 
cal conditions which made Gnosticism possible. 

By far the most valuable chapter in the book is the fourth. The 
achievement of the apologists in making the Logos-Christ a rational 
principle of theology is set forth with admirable thoroughness. The 
author is evidently in hearty sympathy with these "first philosophical 
thinkers in the church." The fashion in which the Stoic A.oyos 
€v8ia0tTos and \dyos Trpo<l>6pt.Ko<; were transformed into the double charac- 
ter of the Christian Logos as the ordering principle of the cosmos and 
as the revealer of truth is carefully worked out. The fifth chapter 
introduces us to the men who labored under the restricting influence 
of ecclesiastical tradition. The process of emphasizing the historical 
Christ as against the abstract, philosophical Logos now began. The 
religious ideal of Christ as a redeemer could not be reconciled with 
the rationalism of a consistent Logosophy. The result was a deteriora- 
tion of the philosophical character of the Logos doctrine. In the 
Alexandrian theologians we find again an admirable philosophic spirit, 
which enables them to give a significance to the Logos which is uni- 
versally valid. The Logos is transformed into a divine hypostasis. 
The eternally generated Son of God unites the universalism of the 
metaphysical Logos with the personality of the Redeemer of mankind. 
The last chapter contains only thirty pages in which to deal with Chris- 
tian literature from Origen to Martin Luther ! It is too brief to be of 
special value. The only point worth consideration is the significance 
assigned to Athanasius. Through his influence the metaphysical- 
mythological hierarchy of the Logos philosophy was expelled from 
Christian theology. The word " Logos " does not appear in the 
Nicene creed. The condemnation of Origen later sealed the death sen- 
tence of the Alexandrian doctrine, which had been the only adequate 
solution of the Logos-Jesus problem. Modern Protestant theologians 
recognize the Logos theory in its true light as "a religious dream, 
which once promised the solution of the problems of God and the world." 
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The book is, on the whole, well written and clearly arranged. The 
brief summary at the close of each chapter makes it possible to learn 
the author's conclusions without following the discussion in detail. 
The book is a contribution to the history of philosophy rather than to 
the history of Christian theology ; but its suggestiveness for the theo- 
logical scholar is perhaps greater than would have been the case if the 
author had written from an ecclesiastical standpoint. Especially to be 
commended is the prominence given to the influence of Hellenistic 
religious philosophy of the Philonic type. It is a pleasure to find a 
comprehensive table of contents and an exhaustive index in a European 
volume. It adds greatly to the usefulness of such a work. 

Gerald Birney Smith. 
The University of Chicago. 

Der Lehrstreit Ober die Kindertaufe innerhalb der 
lutherischen Kirche. Ein Beitrag zur Beurteilung der 
jetzigen Gemeinschaftsbewegung. Von Ernst Bunke. Kas- 
sel: Ernst Rottger, 1900. Pp. xiv+ 145. M. 2.25. 

Ernst Bunke is secretary of the Pastoral Conference of Silesia and 
author of two large volumes of a Homiletical Handbook and a small 
volume on Church Evangelization. He is a Lutheran, but he shows 
how Lutheran theologians have departed from the " confession of faith" 
and how the "confession of faith" has departed from the Bible. He 
believes in infant baptism, but he rejects baptismal regeneration. He 
condemns the theologians for teaching, as Roman Catholics do, that 
an infant is regenerated without faith, and he condemns Luther for 
teaching that an infant may have faith. The volume contains a fair dis- 
cussion of the views of the apostles, reformers, and modern Lutheran 
theologians upon faith, regeneration, and baptism. The author 
points out clearly that the reformers, in their desire to preserve the 
Roman Catholic liturgy, were led to contradict, not only the Bible, but 
their own dogmatic principle, "justification by faith alone." They 
rejected the notion of the magical influence of the sacrament of bap- 
tism, only to substitute for it the magical influence of the prayers of 
sponsors. Modern theologians, with the exception of Philippi, have 
discarded the idea that infants exercise saving faith, but they all teach 
that infants are regenerated in baptism without faith. This regenera- 
tion without faith Martensen explains as not personal, but essential ; 
Kahnis, as not regeneration, but the power of regeneration ; Frank, as 
the implantation of the germ of the new man ; and Wacker, as a new 



